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Abstract

There are some literary works, that make or represent more than half of the literature of
their languages. The position of “NiSan saman-i bidhe” is like that, in terms of Manchu
literature. Among the archives full of Manchu manuscripts, it stands as the folk narrative
that had the chance to be saved in written form. The manuscripts are important, and
massive, yet, they consist mostly of either decrees, reports, or translations of Chinese
classics. But Nisan, as a folk tale, represents the language of its people.

Luckily, Grebenshchikov had the opportunity to secure some scripts of the tale, by
which we the world could have some insight into the tale, and the world it represents.

It provides a wide range of vocabulary, from multiple topics, covering the daily lives of
hunting, military to religion, family relations to state structure. In addition, it sheds some
light on spoken language, as the spelling of some words is not regular.

With the translations to sixteen languages, some concept as “Nishanology” is forming.
The authors have made a recent translation of NiSan into Turkish, as a part of a Ph.D. study.
In this paper, we are going to try to have a closer insight into some details of the process.
For this aim, we will consider the relationship between the three languages, Manchurian,
Mongolian, and Turkish; consider some unique features between these three, Altaic
languages; and mention the glossary, which is due to appear at the end of the work, in
addition to some interesting vocabulary from the glossary.
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“NiSAN SAMAN-I BIDHE”NIN MOGOLCA VE TURKCE CEVIiRIiLERI UZERINE
KiMi DEGERLENDIRMELER
Oz
Kendi dillerinin edebiyatinin yarisindan fazlasim olusturan ya da temsil eden kimi
edebiyat yapitlar1 vardir. “NiSan saman-i bidhe”’nin konumu da Mangu edebiyat1 agisindan
boyledir. Mangu yazmalariyla dolu arsivler arasinda, yazili olarak saklanabilmis bir halk
anlatis1 olarak yerini korumaktadir. Diger yazmalar da kuskusuz 6nemli ve ¢ok sayidadir,

ama ¢oklukla ya buyruklar ile raporlardan, ya da Cince klasiklerin gevirilerinden olusurlar.
Oysa Nisan, bir halk 6ykiisii olarak, halkinin dilini temsil ediyor.

Neyse ki, Grebenscikov'un elde edebildigi dykiiniin kimi yazmalar1 sayesinde, bizler
oykiiye ve temsil ettigi diinyaya yakindan bakabilme sansimiz oldu.

Bu metin giinlilk yasamdan avciliga, askerlikten dine, aile iliskilerinden devlet yapisina
cok sayida konu baghigini igeren genis bir s6z varligi sagliyor. Buna ek olarak, kimi
sozciiklerin yaziminin diizenli olmadigina bakarsak, konusma diline de bir olgiide 151k
tutuyor.

On alt1 dile gevirisiyle, bir tiir “Niganoloji” olusmaya basladi. Bu makalenin yazarlari,
bir Ph.D. ¢aligmasinin pargasi olarak yakin zamanda Nisan'1 Tiirk¢eye ¢evirdi. Bu yazida,
bu siirecin kimi ayrintilarina daha yakindan bakmaya c¢alisacagiz. Bu amacgla, Manguca,
Mogolca ve Tiirkce arasindaki iligkiyi irdeleyecegiz; bu ii¢ Altay dili arasindaki kimi 6zgiin
ozelllikleri degerlendirecegiz; yapitin sonunda karsimiza g¢ikacak olan sozliikkge ile bu
sozlilkgeden birkag ilgi ¢ekici s6z varligina deginecegiz.

Anahtar Sozciikler: Nisan, kam, Nisanology, Mangu, halk 6ykiisii, ¢eviri, Altayistik.
1. Introduction

One direction based on the composition titled “Nisan saman-i bidhe,” which is a very
important source for the Manchu oral tradition, has been built within the world’s Altaistic field,
and formed a complete study frame as “Nishanology.”

It is not clear when this tale of a Manchu shamaness started to occur. There are some
researchers who mention that this tale of a shamaness was narrated among the peoples of
northern Manchuria in the form of a legend or a tale, and spread to wider audience.

There is a good number of studies, publications, translations, and individual prints of this
literary work® in different countries such as Mongolia, China, Russia, Korea, Japan, Italy,
Romania, Germany, United Kingdom, Hungary, Turkiye and so on.

There are couple of variants of the Manchu original of this literal work. For instance,
during his expedition in northeast China, the Soviet anthropologist A.V.Grebenshchikov bought
one manuscript near Qigihar in 1908, and another manuscript in 1909. In 1913, during his visit
to Vladivostok, a person called Degdenge offered him a third manuscript. In other words,
Grebenshchikov had found three manuscripts, and among them, the most detailed is this third,
and it was printed in Moscow in 1961. This 1913 manuscript is in very wide common usage. It
consists 92 pages, the first 69 featuring 10, and the rest 11 lines.

Volkova? pointed that, in the Qigihar manuscript, the tenses were seperately written.

! Stary, G. (1983). Three unedited Manuscripts of the Manchu epic tale “Nisan saman-i bithe”, Facscimile edition
with transcription and Introduction, Otto Harrassowitz, Wiesbaden, 101 + XIII pp.
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Again, Korean Prof. Seon Baeg In made the first translation and publication of “NiSan
saman-i bidhe” in Korean.? In the second publishing in 2008, he mentioned that he acquired a
new variant. Oyuuntsetseg mentioned that, among the traditional tales, there is an Evenk variant
which is different than “Nigan saman-i bidhe.””

It is possible to evaluate “Nisan saman-i bidhe” as a tale that reflects the folk oral
narrative. In the script that reached to us today, the influence of the Buddhist religious teaching
was reflected in a good deal. Yet, since the main character of the tale is a shamaness, the
shamanic belief and many details related with it are very common in this literary folk tale.

In Mongolia, “Huwan yoeans: 6uuue” was translated by L. Mishig®, and published in
limited number of copies for the first time in 1995. In 2009, T. Otgontuul added the photographs
of the Manchu original,® offered it to the public use, together with the scientific transliteration of
the abovementioned manuscript, and the original manuscript study, and she specifically pointed
at the differences between the spoken and written veriaties of the Manchu language. She also
compared the shamanistic rules and traditions, and the related terminology as appearing in this
tale with the Mongolian shamanistic tradition, and added upto three hundred explanations in the
notes.

The first Turkish translation” of “Nigan saman-i bidhe” came relatively in a recent time. It
was based on the work of Nowak and Durrant. It aroused some interest to both the shamanic
culture and the Manchu identity among the Turkish youth.

The author made the Turkish translation, taking the 1913 manuscript acquired by
A.V.Grebenshchikov into their focus. Mishig’s translation also provided a lot of help, and it will
be mentioned below in this paper. Eventhough there are some more similar features between
Turkish and Manchurian, apparently Mongolian is a good intermediary between the other two,
which have been distant from each other for a substantially long period.

As a translator for twenty nine years now, this was the author’s first translation about
Manchurian. And as languages with similar structures, there are some details the author would
like to point about the translation between Altaic languages. The author made the translation
twice, former as a rehersal, and latter as a study source for their Ph.D. work. During this work,
the author made use of the classical Turkish, specifically in terms of vocabulary in the fields of
animal husbandry, horse harnesses, hunting, military, religioun, and among them prominently
shamanic practices where they found it more appropriate. This effort resulted in a new book. At
the end of the book, they provided a glossary for three languages, hoping that it might be useful
for future and comparative studies in any of the three languages.

There is a number of ways in transliterating Manchu script into Latin. During the entire
process, the author resorted to the one as accepted by the National University of Mongolia.

2 Bomkosa, MLIL. (1961). Huwans cavana 6umxs (Ipedanue o nuwarckoii wamanxe): Hsdanue mekcma, nepesoo u
npeoucnosue, UactutyT Haponos a3un, Axanemus Hayk CCCP, c.1.

¥ Seon B.1. [BLE1Z] (1974), N AF 2t ##3k [Nisan Saman-i Bithe].

* Upi6enos, B.J. (2020). O gorskiope seenxos Xynyu-Byupa// dnoc “I'veop” - dyxosnoe naciedue napooos
Lenmpanvroi Asuu, pp. 202-204, N3parenscreo BHIT CO PAH, Ulan-Ude.

8 JLMummr (1995). Huwan yoeanst 6uuue. MYUC, MCX, YaanGaarap.

® We have two manuscripts of “Nisan saman-i bidhe” in our hands, and from these two, we made use of the 1961
original (from the manuscript corpus of the Institute of the Peoples of Asia in the Russian Academy of Sciences) from
A. V. Grebenshchikov.

" Ozalan, U. (2021), Manguca Nisan Saman Hikdyesi, Tiirk Kiiltiiriinii Aragtirma Enstitiisii, Ankara.
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2. Translation Process

The author translated the “Nisan saman-i bidhe” more than twice. His introduction with
the text and the first activity occured in the Manchurian sources class during his Ph.D. In the
lectures, the text was being examined together with its Mongolian translation. In his process, the
lecturer had stated that she thinks the a bit of older Mongolian fits more suitable in the
translation of Manchu texts. We’ll revisit this information below.

Since the author had translated the Secret History of Mongols from Mongolian to
Turkish, his department wanted from him, as his Ph.D. work, to translate the NiSan text to
Turkish, eventhough translations are no evaluated, and to conduct a trilingual study. Thus, the
first full translation started in the spring-summer 2023. This was some kind of pre-translation.
The author was both getting to know the text, and was looking for suitable correspondings to the
terms he encountered.

Here, we need to specifically mention the vocabulary, as appearing in the text, regarding
the animal husbandry, hunting, military, and religion. In the language of the Turks, as a society
with a herder, nomadic past, there is a rich vocabulary about the animal husbandry, hunting, and
military, which may directly correspond to the ones in the text. In this regard, the approach of
using the older Mongolian terms, as mentioned during the lectures, would be appropriate for
Turkish, too. For this aim, beginning with the 8th century Orkhon Inscriptions, the Turfan
manuscripts and the Divan by Kashgari provides an important vocabulary. About the matter of
belief, eventhough the Turkic societies have adopted other religions a long time ago, there are
significant groups among them, who carry the shamanic religion on, to this day. On the other
hand, whichever belief they might have assumed, they have traditions and practices from the
shamanic belief, which they carried to our day. Again, we find a valuable vocabulary from the
manuscripts issued in Turfan, dating back to the early eleventh century. The aid from such
sources had a huge support to the translation.

In connection with that, for instance, the author preferred to translate i.e., the wording
“ayta morin” as “at yunt.” The reason is, that the Manchu word “ayta” would be “at” and
“morin” would be “yunt” in classical Turkish. Again, it was more appropriate to translate the
word “yegse” i.e., the headgear of a shaman person, as “lilblirek” into Turkish, rather than
“bashik” or any other similar word.

That first one, as also mentioned above, was a pre-translation. The second translation
started during the autumn 2023. This time, being acquinted to the text, the author preferred to
produce a new translation work, independent from the previous raw one. He had the confidence
of knowing the text, but eventhough, under the normal conditions, he could translate the text in
three days, he didn’t make haste, but proceeded by translating one page of the manuscript per
each day. And that, neglecting the spare days in between, makes ninety two days. In the end,
some terms needed to be discovered, still. Finally, by the beginning of 2024, the translation was
ready.

During this process, the author made use of the dictionary by the compiler named “ajiu,”
as well as the Manchurian-Mongolian-Turkish dictionary he himself produced during his study
period in Uxulja (Yining). These two dictionaries, both were not sufficient for such a
comprehensive text. Hence, a third dictionary/source was needed.
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3. Translation Between the Altaic Languages

It’s worth to mention that since the Altaic languages are “almost identical in terms of
their syntax,” the translation is relatively easy. In this case, moreover, the loss in meaning is
minimal, and it produces a closer translation to the original text.

Right in this topic, there are two examples the author brings in the scope of the text of
Secret History of Mongols, which he translated over fifteen years ago. He made the translation,
based on Ts. Damdinsiiren’s edit.

Issue 74, poetry:

. Jamauacypan’s text

OHOH MOPHUIT 6rceX ypyynax
Onupc MORIBIT TYYX SIBXK

OuyYX5H X6BYYI33 XallpiaH THKIIK
©OJep eHUIT apralcaH ©HrepyYJIdB.
M. L. Kaya’s text

Onon kiyisinda inip ¢ikip

Kus kiraz toplayip

Kigiiclik ogullarini sevgiyle besleyip
Glindiiz geceyi bir bicimde gegirdi.

And then, the earlier Turkish translation by Temir was based on the German translation
by Haenisch:

Haenisch’s text

Lief sie am Onan-flufl aufwérts und abwirts,
Las Ebereschen und Moilcho-Beeren auf und
Fiitterte Tag und Nacht die Kehlen der Kinder.
A. Temir’s text

Onan nehri boyunca bir asagi, bir yukar kostu,
Yabani armut ve moyilho (meyvasi) toplayarak
Gece giindiiz gocuklarini besledi.

So, should we compare the two Turkish translations, the result is:
M. L. Kaya’s text

Onon kiyisinda inip ¢ikip

Kus kirazi toplayip

Kiigliciik ogullarini sevgiyle besleyip

Giindiiz geceyi bir bi¢imde gegirdi.
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A. Temir’s text

Onan nehri boyunca bir agagi, bir yukari kostu,
Yabani armut ve moyilho (meyvasi) toplayarak
Gece giindiiz ¢ocuklarini besledi.

Here, as can be seen, Temir’s text is in three lines, in parallel with the German text, rather
than the original, and it could not produce correct words for the given wild fruits.

Issue 111, poetry:

1. JamauHCYpIH'S text

Xy Myy wyByy

XynraHa OrOTHO HIPX 3asiaTail OaiTan
XyH raiyyr uabe rax

Xormryyraa OWIyya3X MaT

M. L. Kaya’s text

Koti tuygun kusunun

Yazgist sigan yemek iken

Kugu kaz yiyeyim diye

Gagasimi bilemesi gibi

Haenisch’s text

Ein gemeiner VVogel wie der Bussard
Hat nach seinem Lose Méuse und Feldmause zur Nahrung.
Dabei aber begehrt er, Schwiéne und Keiher zu fressen.
A. Temir’s text

Kotii huladu® kusu icin

Si¢an ve farelerle

Beslenmek mukadder oldugu halde,
Kugu kuslarina ve turnalara gz koyarak
Tamahkarlik eder.

Again, comparing the two Turkish translations, the result is:

8 “huladu=xynn” harrier. In the footnote, it is explained as “crow.”
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M. L. Kaya’s text A. Temir’s text

Kotii tuygun kusunun Koétii huladu kusu igin

Yazgisi sigan yemek iken Sican ve farelerle

Kugu kaz yiyeyim diye Beslenmek mukadder oldugu halde,

Gagasimi bilemesi gibi Kugu kuslarma ve turnalara gz koyarak
Tamahkarlik eder.

And here, again, Temir’s text is even longer than the German translation, but still in
parallel to it. In the text, he didn’t give the meaning of “huladu” but in the footnotes mentions it
as “karga” i.e., crow, whereas it is a harrier (hense, Turkish “tuygun”) in reality. He also
translated “ramyy” as turna, i.e., crane, which is supposed to be “a goose.”

4. The Contribution of Mongolian

Eventhough the coreland Manchurian is technically dead, there still is a means to study it
efficiently. The author resorted to that way. There was (and hopefully is) a department dedicated
to Sibe-Manchu studies, at the Ili Normal University, Uighur Autonomous Region. Sibe, the
people of the nearest county of Cabcal, still spoke (and hopefully speak also today) and use the
language in their everyday’s life. There are some differences between the tow varieties, Manchu
and Sibe, but those are not difficult to detect, or to distinguish. Accessing to that remore
location is not easy, yet, it is not impossible, either. Having lecturers from the mentioned
university might be an easier alternative, though.

Still, the matter that the author wants to mention here is that Turkish and Manchurian had
lived next to each other for some period. They have many common features with Mongolian.
These three have a very odd case in this regard. Some features of Mongolian, standing
geographically right in the middle of the other two are similar with that of Turkish, and some
with that of Manchurian, as expected. But meanwhile, since Mongolian has some unique
features of its own, those features are common or similar between Turkish and Manchurian.
Among them, there are similar vocabulary, as well as syntactic examples. Since these make the
matter of the author’s Ph.D. study, they will not be mentioned here in detail.

On the other hand, Turkish and Manchurian remained far from each other in a long time,
and the studies in this field are close to none, therefore it was a challenging process to try to
translate such a detailed Manchu text into Turkish, even for a translator of about twenty nine
years. So, there is a need for a mediator, in order to better understand some comsepts and
structures. Mongolian, which stood together with Manchurian for centuries, which compiled a
large archive, and which, moreover, has a rich study corpus, perfectly resolved this deficiency.

Thus, during the translation, the author made use of the L. Mishig translation, and the
online dictionary prepared by Prof. Kuribayashi Hitoshi was very beneficial. This dictionary is
only Manchu-Mongol, and T. Otgontuul has important contribution in its preparation. So, it
offered a certain solution in finding the vocabulary, in topics such as wild animals, plants,
shamanic tradition, Buddhist tradition, bureaucracy, etc., which do not exist in other sources.
Study of Manchu language, without the Mongolian sources, is almost impossible.

Here, for a comparison, the author would like to give an example. The phrase beginning
in the page 51 of the manuscript, when NiSan starts her shamanic mass, might portrait the
comparison for the rich variety of vocabulary, too.
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Ma. kerani kerani dergi alin-de kerani kerani tomoho kerani kerani degdere yasha
kerani kerani Cangling alin-de kerani kerani ¢aqira moo ¢anggisa kerani kerani
manggan alin-de kerani kerani tomoho kerani kerani mangmoo manggisa kerani
kerani uyun da meihe kerani kerani jaqiin da jabjan kerani kerani wehe uydun kerani
kerani sele guwan-de kerani kerani tomoho kerani kerani taran tasha kerani kerani
oniogo lefu kerani kerani alin-be Surdere kerani kerani aisin ingyali kerani kerani
muyden-be Surdere kerani kerani menggun ingyali kerani kerani deyere giyah{in
kerani kerani dalaha daimin kerani kerani alaha daimin kerani kerani nai jule se
kerani kerani uyun uri kerani kerani juwan juwe faidan kerani kerani geren julese
kerani kerani hiidun hahi kerani kerani deyeme hoton-de kerani kerani dosifi yajireo

Mo. x3paHu KIpaHU 3YYH YyJIaH[A KIpaHH K3PaHW OPLIMIY KIPaHU KIPAaHU JAIIATY
LIyBYyYy K3paHM KdpaHM YaHIMH yyNnaHA KdpaHH KOPaHH Xap XyC MOJHBI yJlaaH
XY3YYTHYYZ K3paHM K3paHM MaHXaH (3JIC3H) yyNaHI KIpaHH KA3PaHM OpPIINrd
K9PaHU KIPaHU IapC MOJHBI MaHTHCHYYH KOPaHU KIPaHU €COH ajli MOTOW K3paHU
KOpDaHM HailMaH anj aBapra MOTOl K3paHH K3paHHM 4yldyyH HYX3H I3p KIPaHH
K9PaHH 3aXbIH TOMED 6peeH/ K3paH! KIPaHH OPIINTY KIPaHHU K3PaHU ra3pbiH Oapc
K3paHU KAPAaHU 339X OTOI K3PaHU KIPAHM YYJBII TOMPOId KIPAHU K3paHU AJITaH
LTUTUH K3paHU KOPAaHU MaHJAIBIT TOMPOId K3PaHU K3PaHUM MOHIOH XOX LTLTUi
K9paHH KIpaHU XaJIUTY Xaplrail KapaHu KIpaHH TAPTYYH UX Oypraj K3paHu KIpaHH
ayar oypraa

KIpaHH K3paHM XOJOTYMHIYYJ K3paHM KIPAaHH €COH CATCIP [Xemper]| KIpaHU
K9paHH apBaH XOEP 3THI? OOJIOH K3paHU KAPAHM OJIOH XOAOTYMH, K3PAHU KIPaHH
XypAaH slapyy K3paHU K3paHH HUCIH XOTOA KIPaHHU KIPAHH OpK aBIUPMYY

Tu. Kerani kerani dogu(daki) dagda kerani kerani yerlesen kerani kerani sigrayan
kus kerani kerani Caplin daginda kerani kerani karakayin agaci(nin) elmabaglar
kerani kerani Mangan (kum) daginda kerani kerani yerlesen kerani kerani mese
agaci(min) (disi) porsuklar1 kerani kerani dokuz kulag yilan kerani kerani sekiz kulag
boke kerani kerani tas oyugu kerani kerani demir kurganda kerani kerani yerlesen
kerani kerani yer kaplan1 Kerani kerani ay1 porsugu Kerani kerani dagi dolagan kerani
kerani altin kuyruksallalyan Kerani kerani kiireyi dolasan Kkerani Kkerani gimis
kuyruksallayan kerani kerani ugan dogan kerani kerani bas¢1 kartal kerani kerani ala
kartal kerani kerani yeryiizii kutlar1 kerani kerani dokuz sele kerani kerani on iki sira
kerani kerani pek¢ok kut kerani kerani tez ¢cabuk kerani kerani ucup sehre kerani
kerani girerek getiresiniz.

5. Glossary

During the working process, the author and his advisor considered adding an index at the
end of the text, which later on they made into a book. But since the index would increase the
size of the relatively large book by eight or nine fold, i.e., approximately eight thousand pages,
to a size that no one would want to read, they gave this task up. Still, they added a glossary, to
the end of the book, that consists of the nominative cases of the nouns, and the infinitive forms
of the verbs that appear in the text. The text contains different spelling for some words, which
shows the influence of the spoken variety of the narrator, or their dialectical difference. In the
glossary, though, such words are given according to their standard spelling, which were given in
the footnotes to the text.

This glossary consists of four columns.

In the first column, the nominative cases of the nouns and the infinitive forms of the verbs
from the Manchu text were listed in the alphabetical order. Some words were written different
=323 &
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than the standart spelling, reflecting the spoken variety by the source person. Such details were
pointed at the footnotes to the translation, so here, the words were given according to their
standard spelling. Again, though in Manchu dictinaries, the verbs appear as their future tense
forms, i.e., with the -mbi suffix, here the authors preferred infinitive forms withous suffix, i.e.,
abala-, afa-, etc.

In the second column, Mongolian corresponds were given for each.

There are present day Turkish corresponds in the third column. And in the fourth column,
the authors tried to give the classical Turkish counterparts, as much as it was possible to find. In
this column, for instance, it would claim your attention, that the concepts are missing, such as
“Orus,” which appeard in a later period, as well as the vocabulary that cannot be obtained from
the sources of the period. This means, this glossary is open to development.

In this form, the glossary looks like this:

951 | ongyo- MapT- unut- unut-
952 | ongyolo ypbI once(ki) i)

953 | ongyoho IpAT sirt iistil

954 | onniqa 339X eTer ay1 porsugu

955 | ordo opx konak ordu
956 | orho oBC ot ot

957 | orin XOpb yirmi yigirmi
958 | oron OpOH yer, konum, zemin orun
959 | oton TIBII tepsi tepsi

The authors opine that this glossary is an important contribution to the Altaic studies,
firstly in terms of double or tripple comparison of the vocabulary in the three languages;
secondly in terms of the vocal and vocabular changes that Turkish underwent in the last
millenium; thirdly in terms of including some important and interesting findings regarding the
vocabulary of the three languages.

Making use of this occasion, the author would like to point to two details, derived from
the abovementioned glossary.

One, in the three languages, there are three seperate forms for ordinary drum such as
Ma. im¢in (it was scribed as “yemc¢en” throughout the manuscript)

Mo. kengerge (XaHrapar)

Tii. kobriig/kdbiirge

while there are very similar examples for the shaman’s drum, such as

Ma. dupgen

Mo. diingiir (xyHrap)
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Tii. tlngiir

They are in the opinion that this voabulary wouldn’t be borrowing, since the shamanizm
has a tradition with a very long past.

Two, is even more interesting that the first one. There are verbs in the three languages for
“to wee” that suggests a common origin:

Ma. site-
Mo. sige- (mma-)
Tii. sid-

Here, the attention is driven to the detail that the vocabulary in this field are among the
primal conceptual signs of each language, and that no language of earth would borrow it from
an other langauge. Therefore, these verbs in three languages must have originated from the
ancestor language.

6. Discussion

The paper is mostly about any studies to be conducted between the Altaic languages,
namely Manchurian, Mongolian, and Turkish, here. This study aims to compare these three
languages, based on the text of ‘“NiSan saman-i bidhe,” with a piece of hope to some
contribution to the field.

But this is not the beginning of this voyage, as it is not the end of it. The studies in
comparative Altaistics are very scarce, and there is a vast area to be covered and discovered. So,
the author personally wants to invite anybody interested in languages, linguistics, Siberian
peoples, and languages to join in this trip. Certainly, acquiring the required knowledge of each
of these languages is important. Required knowledge of some language, to give an example, is
the knowledge that one can use while bargaining at a local market. Otherwise, it does not go
beyond the scope of comparing some tables on the pages, without knowing their accuracy.

Definitely, the studies of the Manchu language have the least chance among them. The
main body of the language is in a desperate state. But its controversial off-shoot, the Sibe
variant is still alive. The author has another work, in comparing the Sibe and Manchu lects, so
here, we will not dive into that topic in detail. Still, the author would like to drive everybody’s
attention to studying Sibe by any means.

With the number of works in this field increasing, the knowledge will increase, as well as
our mistakes will also come to light. So, we all need to go beyond spreading the same old
information and put our hands under the rock. Combining our abilities is going to help the
formation of a stronger comparative Altistic field.

7. Conclusion

The studies and works on “Nisan saman-i bidhe” have increased to form a concept that
we may comfortably name ‘“Nishanology.” It is good that it claims the attention of many
researchers and scholars from different portions of the world. Yet, what is done until today is
just some portion of the coastline of an ocean. We are in the beginning phase of a whole
journey.

As mentioned above, the text and the study of “NiSan saman-i bidhe” is important in that
it includes vocabulary and covers topics from a very wide spectrum, and important details about
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the everyday lives of the once-Manchu speakers. The author strongly believes that the
information to be achieved through such studies would shed light on the matters, concerning
any types of relations the Manchu language might have had with the other languages.

Without the Manchu language and its knowledge, the Altaic studies are always going to
remain short of some of its features. Definitely, there is good information about Altaics that we
may obtain from the Manchu studies. The vocabulary, and word formation would certainly give
us some clues, which would not be completed by this single study, mentioned in this paper.

Sadly, the Manchu studies are confined to the official documents from or addressed to the
Qing court. By this, the author does not mean that the studies on the Manchu official papers are
useless. They are essential, they are basic. But, when the first quarter of the twenty-first century
is about to be over, we need to go a little further than basics. The author’s lecturers at the
university mentioned that at the beginning of the twentieth century, the nobles used to speak
Manchurian in their everyday lives. Now, one century after, there is no trace of it left, other than
a very rich archive of official documents. Once an imperial official language, should not go into
the void, only after one century. So, here, the author would like to emphasize the importance of
Sibe language study and knowledge once more.

The authors of this paper are aware that the above-mentioned work is just a very
unremarkable drop in the ocean but strongly invite anybody to join in this adventure. May the
“Nisan saman-i bidhe” mark the beginning of a new direction in the chain of studies, related to
both Manchu and Altaic linguistics.
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